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Abstract
The article examines the relationship between religious revival and the state
strategy of secular development in Uzbekistan after independence. The

relevance of the topic is determined by the fact that the restoration of religious
values, historical memory, spiritual heritage and freedom of conscience became
one of the important social processes in the post-Soviet period. At the same time,
the state preserved the principle of secular governance, emphasizing the
separation of religious institutions from political power, the protection of
interfaith harmony and the prevention of radical ideology. The purpose of the
article is to analyze how religious revival developed within the framework of a
secular state model and how this process influenced social stability, civic
consciousness and historical identity. The study focuses on the legal,
educational, cultural and ideological aspects of state policy in the field of
religion. Special attention is paid to the role of historical heritage, Islamic
educational traditions, religious tolerance, modernization reforms and the
activities of state institutions in maintaining balance between spiritual renewal
and secular development. The article argues that the Uzbek model demonstrates
a specific form of interaction between religion and state, in which religious
values are recognized as part of national culture, while political governance
remains based on constitutional secularism. This approach has contributed to
strengthening social cohesion, preventing ideological conflicts and forming a
more balanced understanding of religion in public life.
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Introduction

AnHOTamusl. B cratbe paccMaTpuBaeTcs B3aMMOCBS3b PEIIUTHO3HOTO
BO3POXKJIEHUS M TOCYJApCTBEHHOM CTpaTerMu CBETCKOTO pa3BUTHUS B
V30ekucraHe mociae OOpeTeHUsT HE3aBUCUMOCTH. AKTYalbHOCTb TEMbI
ONpesienseTcss TEM, 4YTO BOCCTAHOBJIEHHME PEJIUTHMO3HBIX ILIEHHOCTEM,
MCTOPUYECKOW aMATH, JYXOBHOT'O HACJIEIUs U CBOOObI COBECTH CTAJIO OJJHUM
Y3 Ba)XXHBIX COLIMAJIBHBIX MPOIECCOB MOCTCOBETCKOro mnepuoaa. Bmecre ¢ Tem
rocyJapCcTBO COXPAHWIO MPUHIMII CBETCKOTO YIPABJICHHS, MOAYEPKUBAsS
OTJICJICHUE PETUTHO3HBIX HMHCTUTYTOB OT TOJUTUYECKON BIIACTH, 3aIUTY
MEXKOH()ECCUOHATBLHOTO  COTJIacHUs U MPEayNpexicHUEe paguKaabHOM
uaeonorud. llenp craThbu 3akiioyaeTcs B aHAIM3€ TOTO, KaK PEIMTHO3HOE
BO3POXKJICHUE PA3BUBAIOCH B PaMKax MOJIEIN CBETCKOTO TOCYAapCTBa M Kak
JAHHBIM MpOILECC MOBJUAJ HAa COLMAIBHYIO CTA0MIBHOCTb, TPaKIAaHCKOE
CO3HAaHUE U UCTOPUYECKYIO MIAEHTUYHOCTh. VcciaenoBanre cocpeioToOueHO Ha
MPABOBBIX, 00pPa30BaTEIbHBIX, KYJIbTYPHBIX W HJCOJIOTUYECKUX AaCIeKTax
rocy/1apCTBEHHON MOJUTHKHU B cdepe penuruu. Ocoboe BHUMaHUE YIeNIseTcs
pOJIM MCTOPUYECKOTO HACJeIus, HMCIaMCKUX O00pa30BaTENbHbIX TPaAUIIHI,
PEUTHO3HON TOJIEPAHTHOCTU, MOJCPHU3AIIMOHHBIX peopM U NESITeIbHOCTH
roCyJJapCTBEHHBIX MHCTUTYTOB B TOJJEPKaHUM OanaHca MEXKIY TyXOBHBIM
OOHOBJIEHMEM M CBETCKUM pa3BuUTHEM. B cratbe 00OCHOBBIBAETCS, YTO
y30€eKcKas MOJieNIb AEMOHCTPUPYET 0CO0YI0 (POpMYy B3aMMOJEHCTBUS PEITUTHH
U TOCYJapCTBa, MPU KOTOPOW PEIMTHO3HBIE HEHHOCTH MPU3HAIOTCS YaCThIO
HAallMOHAJIBHOM  KYyJNbTYpbl, a TMOJUTHUYECKOE YINPABIECHUE COXPAHSIET
KOHCTUTYITMOHHO CBETCKMH XapakTtep. Takoii momxox crnocoOCTByeT
YKPEIUIEHUIO OOIECTBEHHOTO COIJIacusi, MPeIyNpexaCHUI0 HIC0IOTUYECKUX
KOH(JIUKTOB ¥ OPMUPOBAHHIO OOJIEE B3BEIIICHHOT'O TOHUMAHUS POJTH PEJIUTUU
B OOIIIECTBEHHOM KU3HHU.

KiiroueBble cioBa: pelWruo3HOe BO3POXKIAEHUE, CBETCKOE TOCYAapCTBO,
CBOOOJIa COBECTH, [yXOBHOE HacjieauWe, HalUMOHAIbHAS WICHTUYHOCTD,
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MG)KKOH(I)GCCI’IOH&JILHOG corjacuc, HOBEHIAs HCTOPHA, TOCYAAapCTBCHHAA
IIOJIUTHKA.

Introduction
The period after independence marked a profound transformation in the
political, cultural and spiritual life of Uzbekistan. One of the most important
directions of this transformation was the rethinking of religion as a historical,
cultural and moral factor in society. During the Soviet period, religious life had
been strictly controlled, many religious institutions were limited in their activity,
' and the connection between religion, education and national heritage was
weakened. After the declaration of independence, the restoration of religious
values became part of a wider process of national self-awareness, historical
memory and spiritual renewal. Mosques, madrasas, religious educational
centers, historical monuments and sacred places regained public importance,
while society began to rediscover the intellectual legacy of scholars such as
Imam al-Bukhari, Imam al-Tirmidhi, Abu Mansur al-Maturidi, Bahauddin
Nagshband and other figures whose works had shaped the religious and
philosophical culture of Central Asia.
At the same time, the revival of religion did not mean the transformation of the
state into a religious political system. From the first years of independence,
Uzbekistan chose a secular model of development in which religion was
recognized as an important element of spiritual life but was not allowed to
replace constitutional law, civic equality or state institutions. This approach was
especially significant because the post-Soviet space faced different ideological
challenges, including the growth of radical movements, the politicization of
religion and the search for new national development models. For Uzbekistan,
the task was not only to restore religious freedom but also to prevent religion
from becoming an instrument of political conflict or social division.
The relevance of this topic is connected with the need to understand how
religious revival and secular development interacted in the modern history of
Uzbekistan. In many societies, these two processes are often viewed as
contradictory. However, the Uzbek experience shows that religious values and
secular statehood may coexist when they are placed within a legal, educational
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and cultural framework. The state supported the study of religious heritage, the
restoration of historical monuments and the strengthening of interfaith tolerance,
while also maintaining control over the political use of religion and promoting
civic identity above confessional division.

For pedagogical and historical education, this issue has particular importance.
Future history teachers should understand not only the chronology of political
reforms but also the deeper social processes that influenced public
consciousness after independence. Religion in modern Uzbekistan cannot be
studied only as a theological phenomenon; it must be examined as part of
national history, cultural continuity, moral education, social stability and state
policy. Such an approach allows students to analyze the relationship between
tradition and modernization, freedom and responsibility, spiritual heritage and
constitutional order.

Therefore, the study of religious revival and secular development in Uzbekistan
after independence helps reveal the complexity of the country’s historical path.
It shows that the formation of a modern state was accompanied not by the
rejection of spiritual heritage, but by its reinterpretation within the framework
of secular governance, legal order and social harmony.

Methods

This study is based on a historical-analytical and interdisciplinary
methodological approach aimed at examining the interaction between religious
revival and the secular state development strategy in Uzbekistan after
independence. Since the topic belongs to the field of modern history, the
research does not limit itself to a simple chronological description of events, but
focuses on the interpretation of political, cultural, legal and educational
processes that shaped the relationship between religion and the state in the post-
Soviet period. The methodological basis of the article includes historical
analysis, comparative interpretation, content analysis of legal and conceptual
documents, and a socio-cultural approach to the study of religious processes.
The historical-analytical method was used to trace the main stages of religious
revival after independence. This method made it possible to identify how
religious institutions, spiritual values, sacred monuments, religious education
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and public attitudes toward religion changed in comparison with the Soviet
period. Special attention was given to the transition from ideological restriction
to the recognition of freedom of conscience and spiritual heritage as important
components of social life. Through this approach, the study considers religious
revival not as an isolated phenomenon, but as part of the broader process of
restoring national memory, cultural continuity and moral values.

The legal-institutional method was applied to analyze the secular foundations of
state policy. The study considers the constitutional principle of secularism, the
legal regulation of freedom of conscience, the separation of religious
organizations from the state, and the role of public institutions in maintaining
interfaith harmony. This method helps reveal how the state created a legal
framework that allowed religious life to develop while preventing the
politicization of religion. The legal dimension is important because the balance
between religious freedom and secular governance cannot be understood
without examining the norms that define the rights and responsibilities of
citizens, religious organizations and state bodies.

The comparative method was used to distinguish the specific features of the
Uzbek model from broader post-Soviet and regional processes. After the
collapse of the Soviet Union, many newly independent states faced similar issues
related to religious revival, identity formation and ideological security.
However, Uzbekistan developed its own approach by combining respect for
religious and cultural heritage with the preservation of a secular political order.
The comparative perspective allows the study to show that this model was
shaped by historical experience, demographic diversity, regional security
concerns and the need to maintain social stability.

The content analysis method was used in relation to academic literature,
historical sources, official concepts, educational materials and scholarly works
devoted to religion, secularism, national identity and spiritual education. This
method helped identify dominant themes such as tolerance, moderation,
historical memory, enlightenment, civic unity and resistance to radical ideology.
The analysis also paid attention to how religious heritage is represented in
historical education and how it can be taught in pedagogical universities without
reducing the topic to ideological or purely theological interpretation.
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The socio-cultural approach was used to understand religion as a factor of public
consciousness, moral education and cultural identity. In this framework,
religious revival is interpreted not only through the restoration of mosques or
religious institutions, but also through changes in everyday values, family
traditions, public rituals, ethical norms and attitudes toward historical figures.
Such an approach is especially relevant for history education, because it helps
future teachers explain religion as part of social history and cultural
development.

Overall, the chosen methodology allows the article to examine the topic from
several interconnected perspectives. It combines historical chronology with
legal analysis, institutional interpretation with cultural context, and state policy
with social processes. This makes it possible to provide a balanced
understanding of how religious revival developed within the framework of a
secular state strategy and how this interaction influenced modern historical
development, civic consciousness and educational practice.

Results

The analysis shows that religious revival in Uzbekistan after independence
developed as a multidimensional historical process connected with the
restoration of spiritual values, national memory and cultural self-awareness. The
first visible result of this revival was the return of religion to public life after
decades of ideological restriction. Religious holidays, sacred places, Islamic
educational traditions, historical personalities and moral values began to be
reconsidered as legitimate parts of national heritage. This process helped society
overcome the spiritual gap created during the Soviet period, when religion was
often presented as an outdated worldview rather than as a component of cultural
identity. After independence, religion gradually became associated not only with
personal belief, but also with historical continuity, moral upbringing and respect
for ancestral heritage.

Another important result is that the state did not allow religious revival to
develop outside the framework of constitutional secularism. The secular strategy
of development became a stabilizing mechanism that defined the legal
boundaries between religious life and political power. Religious organizations
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obtained the opportunity to function within the law, while the state preserved its
role as the main guarantor of civic equality, public order and interfaith harmony.
This balance was especially important in a society where the majority of the
population historically belongs to Islamic culture, but where different
confessions and ethnic communities also coexist. The state’s position
demonstrated that religious identity could be respected without transforming
religion into a political instrument.
The study also reveals that religious revival contributed to the strengthening of
historical consciousness. The names and works of great scholars such as Imam
' al-Bukhari, Imam al-Tirmidhi, Abu Mansur al-Maturidi, Burhanuddin al-
Marghinani and Bahauddin Nagshband were restored in academic, educational
and public discourse. Their intellectual heritage began to be interpreted not only
as religious knowledge, but also as part of the broader history of science, ethics,
law, philosophy and culture. This allowed the younger generation to understand
that the history of Central Asia includes a rich tradition of enlightenment,
tolerance and intellectual dialogue. For pedagogical universities, this result is
particularly significant because it creates opportunities to teach religion-related
historical topics in a scientific and culturally grounded manner.
The results further indicate that the secular development strategy served as a
response to the risks of radicalization and ideological extremism. In the post-
independence period, the state faced the necessity of distinguishing between
traditional religious values and destructive ideological movements that used
religious slogans for political purposes. Therefore, the policy of secularism was
not directed against religion itself, but against the politicization of faith and the
spread of radical interpretations. This approach helped preserve social stability
and prevented the formation of sharp religious-political divisions in society.
A further result is the growth of attention to religious tolerance and interfaith
cooperation. The state’s policy emphasized peaceful coexistence, mutual respect
and the preservation of civic unity. Religious revival was therefore connected
not with isolation from modern development, but with the formation of a
balanced public consciousness in which spiritual heritage, legal culture and

secular citizenship complement one another.
IK
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Overall, the results demonstrate that the Uzbek experience after independence
represents a specific model of interaction between religion and state. Religious
revival became a source of cultural renewal and moral orientation, while secular
development provided the institutional and legal framework necessary for
stability, modernization and civic integration.

Discussion
The findings of the study show that the relationship between religious revival
and secular development in Uzbekistan after independence cannot be interpreted
' as a simple opposition between tradition and modernity. Rather, it represents a
complex historical process in which spiritual renewal, state-building, cultural
identity and legal modernization developed simultaneously. The post-Soviet
period created a social demand for the restoration of religious values because
religion had long been restricted in public life. However, this restoration took
place within a political environment where the state had to preserve stability,
prevent ideological fragmentation and build a modern civic order. Therefore, the
Uzbek experience demonstrates that secularism did not mean the rejection of
religion, but the establishment of legal and institutional boundaries for its
constructive role in society.
One of the most important aspects of this process is the reinterpretation of
religion as part of cultural and historical memory. In the Soviet period, religious
heritage was often separated from the general history of the nation or was studied
mainly through an ideological lens. After independence, the intellectual and
moral legacy of Islamic scholars became an important element of historical
education and public consciousness. The renewed interest in figures such as
Imam al-Bukhari, Imam al-Tirmidhi and Abu Mansur al-Maturidi helped society
recognize that religious thought in Central Asia had historically been connected
with knowledge, ethics, jurisprudence, moderation and enlightenment. This
point is especially important for history education because it prevents a narrow
understanding of religion and allows students to see it as part of the broader
development of civilization.
At the same time, the state strategy of secular development performed a
protective function. In a rapidly changing social environment, the uncontrolled
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politicization of religion could have created risks for national unity and public
security. For this reason, the state emphasized freedom of conscience together
with responsibility before the law. Such an approach allowed citizens to practice
religion while maintaining the supremacy of constitutional norms and civic
equality. This balance is essential in a multiethnic and multiconfessional society,
where the state must represent all citizens regardless of their religious identity.

The discussion also shows that religious revival influenced moral education and
social values. Family ethics, respect for elders, charity, compassion, honesty and
responsibility gained stronger public significance through the renewed attention
to spiritual heritage. However, these values were not presented only as religious
obligations; they were integrated into the broader framework of national culture
and civic upbringing. This demonstrates the pedagogical importance of the
topic. For future history teachers, the study of religion in modern Uzbekistan
should not be limited to institutional history. It should also include the analysis
of values, social behavior, identity formation and the relationship between
personal belief and public responsibility.

Another significant point is that secularism in Uzbekistan developed as a
pragmatic and historically conditioned model. It was shaped by the need to
combine spiritual continuity with modernization, national identity with civic
unity, and religious freedom with ideological security. This model differs from
both strict exclusion of religion from public life and direct religious governance.
Its central feature is controlled coexistence: religion is respected as a moral and
cultural resource, while the state remains the main legal and political authority.
Thus, the interaction between religious revival and secular development after
independence reflects one of the key features of Uzbekistan’s modern historical
path. It shows that the renewal of spiritual heritage can support social stability
when it 1s combined with legal regulation, historical education, tolerance and the
priority of civic consciousness.

Conclusion

The study of religious revival and the state strategy of secular development in
Uzbekistan after independence shows that this issue occupies an important place
in the modern history of the country. The years following independence were
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marked by the restoration of spiritual values, freedom of conscience, historical
memory and cultural heritage. Religion returned to public life not only as a
sphere of personal belief, but also as a significant element of national identity,
moral education and cultural continuity. At the same time, this process
developed within the framework of a secular state model, where constitutional
principles, civic equality and the separation of religious organizations from
political power remained fundamental conditions of social development.

The analysis confirms that religious revival in Uzbekistan was not limited to the
reopening of mosques or the expansion of religious practice. It also included the
rediscovery of the intellectual legacy of great scholars, the restoration of sacred
places, the strengthening of moral values and the formation of a renewed attitude
toward national history. The works and names of outstanding thinkers such as
Imam al-Bukhari, Imam al-Tirmidhi, Abu Mansur al-Maturidi, Burhanuddin al-
Marghinani and Bahauddin Nagshband became important symbols of spiritual
continuity and enlightenment. Their heritage helped demonstrate that the
religious tradition of the region has historically been associated with knowledge,
moderation, ethics, law and intellectual culture.

At the same time, the secular strategy of the state played a decisive role in
maintaining balance. It ensured that religious freedom could develop without
undermining legal order, social stability or civic unity. The state’s approach was
based on the idea that religion may serve as a moral and cultural resource, but
political governance must remain grounded in constitutional norms and public
law. This position was especially important in the conditions of post-Soviet
transformation, when society needed both spiritual renewal and institutional
stability. The secular model helped prevent the politicization of religion, reduce
the influence of radical ideologies and preserve interfaith harmony.

For historical and pedagogical education, the topic has particular significance.
Future history teachers should understand that religion in modern Uzbekistan is
not only a theological question, but also a historical, cultural, legal and social
phenomenon. Its study requires a balanced academic approach that avoids both
ideological simplification and excessive politicization. In the educational
process, this topic can help students understand the relationship between
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tradition and modernization, spiritual heritage and statehood, religious freedom
and civic responsibility.
Overall, the experience of Uzbekistan after independence demonstrates that
religious revival and secular development are not necessarily contradictory
processes. When religious values are interpreted through culture, ethics,
education and historical memory, and when state policy is based on law,
tolerance and social responsibility, these two directions can complement each
other. The Uzbek model shows that a modern secular state can respect spiritual
heritage while preserving political neutrality, legal order and public stability.
' This balance remains one of the key factors in the country’s contemporary
historical development and in the formation of a socially responsible civic

' CONSCIOUSNESS.
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